has previously said. Initially, it has no more force than Jeremiah's sarcastic jab. But it soon becomes much more than this, though the legal metaphor never establishes itself as Job's only means of thinking about his situation or exploring his relationship with the deity. Instead, in Job's speeches legal language repeatedly flares and fades. But the frequency with which Job returns to it, and its strong presence in his final extended speech in chapter 31, underscores its significance in the book as a whole. Yet in the end, the book turns away from the legal metaphor, though whether that move should be taken as a firm rejection of the legal metaphor or simply a recognition of its inherent limitations is unclear. In either case much of the intellectual excitement of the book of Job comes from watching the process by which a previously unthinkable idea comes into being, is explored and tested, distanced and brought near, as the possibility of a radically different religious imagination takes shape before the reader. Even if the climax of the book asks one to renounce the efficacy of the legal model for understanding human/divine relations, the world of intellectual possibilities is forever changed by the work that Job has done. In what follows I wish to explore the nature and processes of the imagination at work as they are revealed in how the author of Job depicts Job's invention of a new way of exploring the relation between the human and the divine.
One cannot understand the emergence of the legal metaphor in Job's speeches without understanding what has happened to Job's relationship to the rhetorical world that had previously shaped his understanding. This rhetorical world is articulated in the dialogues by Job's friends. As a species of practical wisdom, what they say deserves far more respect than it is often accorded. In his first speech in chapter 3 Job had attempted to articulate the magnitude of his anguish and concluded his speech by identifying that which he had dreaded and which had now come upon him as "turmoil" ‫.)רגז(‬ The friends attempt to respond to Job's identification of his distress by offering the cultural resources designed to contain the sense of turmoil and restore meaning and agency to Job's world. They offer him a variety of narrative schemas that place his sufferings within larger meaningful plots of survival and hope (5:8-16, 17-26; 8:8-22 ) and narrative schemas that reassert the ultimate outworking of justice (4:7, 8-11; 8:4-7) , even as they also attempt to normalize mortality itself (4:12-21). Most importantly, they urge Job to pray to the God who transforms situations (5:8-16) and who is gracious to those who seek mercy (8:5-6). They offer him a way in which he can become an agent in the transformation of his situation. Restoration of meaningfulness and the re-establishment of a sense of agency are powerful tools of resistance against debilitating emotional turmoil. I am not particularly interested in questioning the theological adequacy of the friends' consolatory words or noting their conceptual inconsistency. What they provide is an inventory of the rhetoric of coping, which had apparently worked
